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Please Donate to Keep this
Project Going!

Please help this project continue so that Torah Or and
Likutei Torah will be available to Jews around the world
in the language they understand.

Please become a monthly donor of $18.

Please make yourself available to the Alter
Rebbe, who wants his maamarim to be available
to every Jew in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/L earnChassidus to become
a monthly donor of $18.

With these $18 a month, you will have the tremendous merit
of having translated the Torah Or and Likutei Torah, making it

available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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“Engraving Torah in our Mind”

Parshas Kedoshim teaches the mitzvah of respecting elders and Torah
scholars. The verse (Vayikra 19:32) says: “11 75 D771 D1pn 12w 11810
/117K 7 %Kn nXI1- Before someone old you should stand up, and you
should honor the face of a 1p1-elder, and you should fear your Lord, | am
Hashem.”
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The Talmud explains (Kiddushin 32b) that the term "Jjp1,” which literally
means “elder,” is actually referring to a Torah scholar, regardless of his
physical age. Since the term "r127w" means someone who is physically old,
the term "11“ must be referring to someone else. The Gemara teaches that
this is referring to a Torah scholar, even if he is young. The word "}p1“ is
interpreted as an acronym for the following two words: “rap - this
person acquired [Torah knowledge].”

In the eighth chapter of Mishlei, King Shlomo describes the greatness of
the Wisdom of the Torah. One of the verses there (verse 22) describes how
Hashem acquired the Torah knowledge as His primary acquisition, and it
existed before the entire world was created.

“INP 1PV 0TR 1977 NWRT 2R 'T-Hashem acquired me [the Torah], |
am the beginning of His ways, | existed before time, before He made
anything else.”

The Talmud learns from this verse that the "}p1" who “acquired” something
of value (map n1- this person acquired), must be referring to a Torah
scholar, since this is the ultimate acquisition, resembling Hashem who
“acquired” the Torah.

In this maamar, the Alter Rebbe will describe the greatness of “acquiring”
the Torah. The way that the Alter Rebbe teaches us to “acquire” the Torah
is not just by learning Torah, but by engraving it into our memory. The
reason we are required to show extra respect to a Torah scholar is that the
Torah that is etched in his memory, and is therefore always with him. The
holiness of the Torah (which is totally united with Hashem) is thus always
in his mind wherever he goes and whatever he does.

Every single Jew needs to emphasize Torah study in a manner of
“engraving,” where the Torah becomes engraved into one's memory so
that the holiness of the Torah, and the connection to Hashem that it brings,
will always stay with us.

The Rebbe wrote in many letters (14 printed letters to date) to various
individuals, that they should engrave the words of this maamar into their
memory so that they can repeat it by heart. The Rebbe said that this would
help them to retain their learning, to overcome the Yetzer Hara, and to help
them overcome past negative spiritual occurrences.’

'V L"M,7IpNA Y ,RIN Y 07,107 Y L INK Y AT IR P W MK Y 2
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Therefore, this maamar is numbered into 33 lines, to make it easier to
fulfill the above directive of actually memorizing the original Hebrew
words of the maamar.

(The instruction was to memorize all the words from n=1m line 1 until
mx line 33. However, the small words in brackets that are sources for
verses from Tanach and Talmud were not included in this directive).

In addition to the great advantage of memorizing this maamar, properly
learning the maamar has the powerful effect of helping one internalize the
deep revelations of Chassidus and of the inner dimension of one’s
neshama.’

R MD NYTM" 1 Itsays in the verse (Vayikra 19:32) “And
m" - (19 v unvhe) you should honor the face of a 1p1(-lit.
1IN MY “elder”),” the Talmud (K!ddushln_ 32b)
R explains that the term 1p1 is referring to

“the one who acquired Wisdom [of the

Torah].”
M3 WM "MIPY" 2 The idea of saying that a Torah scholar
(M mmm) MDY “acquired” the Torah wisdom means, as
."ﬂ'lmﬂ "INy it says in verse, (Yirmiyahu 2:8) “and

those who grasp the Torah.”

UDINY M M1 3 Meaning, someone who grasps the
oy PP NI Mina knowledge of Torah and retains it in his
1m0 525 mY faculty of memory, and it is engraved

) upon his heart constantly.

MTNKY 77 P27 171 5y 0ND2 LOPLITA TYY
http://chabadlibrary.org/books/search?q=%D7%95%D7%94%D7%93%D7%A8%D7%AA+%D7%A4%
D7%A0%D7%99+%D7%96%D7%A7%D7%9F&path=9%2F12

$ See Hebrew footnote 1, above, at length. The Rebbeim told us that this maamar
is the exact language of the Alter Rebbe. It is a word-for-word record of what the
Alter Rebbe recited. Therefore, it was very greatly cherished by them for its
powerful spiritual effect on the person. The Rebbeim would learn it or repeat from
memory at special times.
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i 9" TMXN) 4 Like our Sages say, (Shabbos 114b)

%) mam Tmbn
727 IR POXWY
R hhRPh

“Who is a Torah scholar [that should be
appointed as a leader over the
community]? Anyone that can be asked a
question of Halacha (Jewish Law)
[anywhere in the Torah and can answer
right away].”

The fact that he can answer any question of Halacha right away means that
the knowledge of the Torah is fully grasped and engraved in his memory

constantly.
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M KP12 XT3

IXW 5 Then, when he has the Torah grasped in

his memory, it is a mitzvah to stand up
before him, even when he is not involved
in Torah study.

This is because the Holy One, Blessed be
He, dwells eternally within him, even
when he is involved in material matters.

Since the Torah is engraved in the
faculty of memory of his soul and upon
his heart,

And, (as it says in the Zohar), “the Torah
and the Holy One Blessed be are
completed united.”
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Y79 010 M2 YY) 9 (See what is written in the Zohar on
TNy "D 01 ’D"Wﬁl? Parshas Kedoshim, 87b).lO

(2

Therefore, when the Torah is engraved in one’s mind and heart, the above-
mentioned unity of the Torah with Hashem Himself is absorbed into the
person’s mind and heart.

2291 WX 93 NNIY 10 Therefore, any heartfelt person
mn) "2 1T UK “whose heart moves him” (see

Shemos 25:2)
(2,

AXT KD (1729 0TI 10K M) (KT M5 112y K'0) (Mpn op Kim XQixT
(xmm X") KN192 DKp 1K 12,000 ThYRT MRy M nwn& w1723
7T AMOT ,nx‘w INVAR ) (xvvnyb PR KM X"D) -rx‘w NJT:‘? ™) -[x‘?y INVAR )
13 ‘71!1}\,” 'nm‘? 071 2022W TIN7 1Y IRIN WAL 127 MK ~N72-“?¥'-J TMRT TR

1T0Y2 Y7 DIX YV XN ,MpR DNY TNT 2V 1w AW usn ouan
7DD K1Y MW K1Y KIINT 27791 ,T7IA 90 3091 (Thy? DK 7YY [Xan)
M LTINT YW Wmn XY mow) Dpn 12 190 iKY 1M0%n op Mt LR
Y2 DX Y 12 03 (Tp1 M2 DTN MK M) (T 17 1) (mpzn Ty
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212 M2 K72 DK oM
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In the Zohar it says that the reason we have to stand up for a Torah scholar is
that he reflects the holiness of Hashem. This corresponds to what the Alter Rebbe
says here, that the reason for standing up for a Torah scholar is because the Torah
is engraved in his mind, and the Torah is totally united with Hashem, so the

holiness of the Torah and the unity with Hashem becomes a part of the Torah
scholar’s being.
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and his soul yearns to connect to
Hashem constantly,

that Hashem should dwell within
him  constantly, without any
interruption forever, even for a
moment,

He should acquire the Torah in the
faculty of memory of his soul.

Then, even when he is involved in his
material needs, the Torah exists,
hidden in the subconscious of his
soul,

This Torah wisdom that shines into his
subconscious memory is referred to as
the letter " of Hashem’s Name
Havaya, which corresponds to mmon-
wisdom, shining into him
subconsciously.”

DIV T R9) M Y YU T XMW (X, X3P, X p 9T ) Mgy maamn Kkt

((2,%9

2 Hashem’s Name, Havaya, is His four-letter Name, 1-3-7->. These four letters

correspond to the Sefiros, as follows:

The letter famis! The subconscious ability for intellect; imagination;
abstraction; the initial flash of insight

The first | 7372 Logic; processing information; defining ideas

letter 77 concretely

The letter " -7M23-701 Emotions of attraction or repulsion and all possible
-MX1-NTX5N combinations of these
-1

The second | maon Kingship; actual interaction with others

letter ‘71
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"D Byp" Mynpa 19%W 16 This is why, in the passage (Shemos

( » mwa) ™ina 9 13:2) f;n;t:itled “'“IJI? h"?f_ "?b*b"’!l?-

dm by A e sanctify for me all the firstborn,”

TR {0,0) 13 20N which, on a Kabbalistic level

ST,y M corresponds to the level of anon, it is
written, “and they (the head Tefillin)
should be a reminder between your
eyes,” as is known.

This shows that the level of itaart and the letter " of Hashem’s Name are
connected to the faculty of memory in the person. This is because it is this
level that shines into the person’s subconscious memory from all the Torah
learning that he retains.

Y Oyv JAr I 17 With this, it will be understood the
--[m";]-j nu‘;n: 1N reason for what is written in the

: : Laws of Torah Study (1:4) in the
b n 15 8
3p¥) IR0 DY FTIR name of the Sifri (Eikev, section 48);
(M mee

MK ) DY MYR'W 18  “Itis a mitzvah on every (male) Jew
halihiva B atrieinls! to know the entire Torah, meaning

T T to know all of the 613 Mitzvos with
nyn Tm 7y v all of the details of how to fulfil

ROtk ey them.”
2y 'R WNRIAMT 19 This is in order to draw down the
WY NIMA 3"MR 92 Light of Hashem onto all of the 613
JmIvEa ﬂ"\?bé‘Sn asp_ects of_ his Divine soul, in all of
. * W T their details.

(M3 NP2 X "WIR" NYAY - 1,13 79K 1IN 1K) B
(X0 NP MRY .1,K9 4 ,K7 DY MK TN 1K) ¢
{1901 DYY T2, 'K p9)
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e 1Y) 1MNAW M1 20 Like it is written, (Shir Hashirim 4:7)

myq 7o 715.13" (11 “(Hashem says Io tllle JbewishfPTople)

Mol e you are completely beautiful, my

-‘]?13 -3 TR DI partner, and there is no blemish in

K™ you.” The verse stresses that we
need to be “complete” in our
connection to Hashem.

This “completion” is attained through connecting every one of the 613
aspects of our soul to a corresponding aspect of the 613 Mitzvos of the
Torah.

WIWNIWIWDIPW 21 Since the Mitzvos of the Torah connect
nn Yy nbvnb our soul completely to Hashem, it is
T T ey for this reason that the source of this
DX DY K revelation of Hashem of the 613
physical Mitzvos, the way it exists
above in the spiritual world of Atzilus,
also has 613 aspects, and is called
“(the spiritual source of the Mitzvos
for) Man,”

NINT K3 NINT OYY" 22 As it is written (Yechezkel 1:26),
Sxpim) "1 DIK XD “And on the spiritual likeness of the
LT T ‘throne,” there was a spiritual
likeness that looked similar to the
level of man.”

(13,K

The source of the Torah in the spiritual world of Atzilus is described as a
man, which is expressed in the spiritual world of Beria, known as the
“throne” on which Atzilus rests. This means that the Torah has 613
aspects, corresponding to the 613 aspects of the soul of man. This is
because the Torah on the level of Atzilus is intended to connect us to
Hashem. Therefore, its mitzvos correspond in number to the features of
our souls. (See Tanya Igeres Hakodesh chapter 7).

SOMYIT PIY DR X 23 However, due to the difficult times
2RI YT ma YN we live in (which distract us from

"Dy pivar i3, X b YY)
("M ypn" v, niny 18 Yy) ¥
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learning Torah, due to our struggle for
sustenance), and our insufficient
mental capabilities (to memorize the
entire Torah), and the depth of the
subject (of Torah knowledge),

At the very least one should try to
receive in his soul the strength and
might of the Torah by engraving in
the faculty of memory of his soul

The Five Books of the Torah written
by Moshe Rabbeinu, that he wrote
from what he heard directly from
Hashem Himself,

Which are the source of all of the
remaining 19 books of the Written
Torah (Tanach) and of all of the
teachings of the Mishna and Talmud,
etc. in the Oral Torah.

As is known what the Talmud
(Menachos 29b) says, that “Rabbi
Akiva would expound mounds of
Torah laws from the points on the
crown of every letter of the
Chumash.”

It is just that all of these laws and
insights are buried deep in the text,
on a hidden level.

And from the “Revealed Level” of
the Oral Torah,

(Y NTIYNR - pHIm Yy won A%, 00 0vhnn prona w7 - "ninyyn ry”)
(T3 Y, 73 pYI MR NETTR 1122 Wp N K) ¥
(1350 ,2" pB NPER NI%IT0"ANT X,V KN X2 1K) 2
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mpTning? 0ne %3 % 30  at the very least he should acquire

20T 70 PIpn and engrave in his memory the Order

o o of  Mishnayos of  Kodashim
(Sacrifices),

MIT2 "MRan’ Xpa1 31 Which is referred to as “rmman-

('K Ty §iD,XY Naw) 5" Wisdom” in the words of our Sages
(Shabbos 31a), and rmon is especially
connected to the faculty of memory, as
mentioned above,

2R oW NIy 19am 32 And learning these Mishnayos of
5N MKW ina Kodashim atone for a person’s sins,
Ty o as mentioned by the Arizal ?

(X" 1397,"2 P79 170 TR niadiT K #
{1291 DY) .OW TR TM7R N1AYT X Nimin IK) 2
2 In the year 5725, on Shabbos Parshas Kedoshim, the Rebbe said over the

maamar jpr °3 n17m from Likutei Torah, and explained the last line of the
maamar, as follows:

The maamar ends off by saying that due to the difficult times we are in, if one
cannot memorize all the Six Orders of the Mishna, at the least he should memorize
the Order of Kodashim (that has to do with the offerings and the service in the
Beis Hamikdash). The Alter Rebbe mentions two points as to why, specifically,
the Order of Kodashim:

1- It is called “nnan-Wisdom,” and 1721 is especially connected to the faculty
of memory;

2- It atones for a person’s sins (just like the offerings in the Beis Hamikdash
atoned for a person’s sins).

The Rebbe then questioned this, asking how the idea that the Mishnayos of
Kodashim atone for sins connects with the whole reason for why we need to
memorize the Torah. The reason given is in order to constantly connect the 613
aspects of our soul to Hashem through engraving in our memory the knowledge
of the corresponding 613 Mitzvos. The idea of atoning for sins is a seemingly
unrelated factor in terms of the mitzvah of memorizing Torah?

To understand this, the Rebbe first explains the verse from Shir Hashirim quoted
earlier in the maamar, “92 P& 213 "Ny 7192 77319- You are completely beautiful,
my partner, and there is no blemish in you.” This verse was brought to explain
why we have to know and memorize all of the 613 Mitzvos, since that will make
all 613 aspects of us “completely beautiful,” and thereby enable us to fully and
constantly “partner” with Hashem. The question is, if we are “completely
beautiful,” then what does the verse add by saying that “there is no blemish in
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you?” If there would be any blemish then we wouldn’t be completely beautiful.
Obviously, then, if we are completely beautiful then we are without blemish. What
novelty, then, is the verse adding by saying that, in addition to being “completely
beautiful,” there is also “no blemish in you?”

The Rebbe explains that there are two aspects to having a complete connection
to Hashem:

1- Being full of Mitzvos and Torah knowledge;

2- 2- Being cleaned of the negative effect of sins, which separate a person from
connecting to Hashem.

It is possible to be full of Mitzvos, like a pomegranate is full of seeds, but at
the same time not experience the connection to Hashem created by the Mitzvos.
This is the result of one’s sins, which create a barrier between the individual and
Hashem. It is for this reason that the verse adds that not only do we need to be
complete in knowing all 613 Mitzvos (and fulfilling as many as possible) so that
we will be “completely beautiful,” but we also have to make sure to “not have
any blemish” of sins, which block out the connection to Hashem that we have
through Torah knowledge and mitzvos.

It is for this reason that the Mishnayos of Kodashim have two special advantages
in the mitzva of memorizing Torah:

1- They are connected more strongly to “san-Wisdom,” and to the faculty of
memory;

2- They remove the barrier of sin that blocks out the constant, complete
connection to Hashem created by knowing and memorizing the 613
Mitzvos.

Since the ultimate goal of the knowledge of the Torah and Mitzvos is to connect

us to Hashem in the most complete manner, the idea of atoning for sins is just as

relevant as the actual memorization of the knowledge of the Torah itself.

The Rebbe then adds another explanation of the connection between atoning for
sins and the general theme of the maamar:

The Frierdiker Rebbe mentioned in the name of the previous Rebbeim that
learning this maamar (37 >3 n27) helps a person internalize the revelation of the
level of Yechida (the most essential expression) of his neshama. One of the places
that Yechida is expressed is in the ability to do Teshuva and to be cleaned from
the negative effects of sin. Since the level of Yechida is so lofty that there is
nothing corresponding to in the realm of unholiness, and thus nothing that can
block it, it has the ability to take the person beyond his connection to sin. This
ability goes beyond just getting him to stop sinning, but also to even remove any
effect that his sins had on him.

Since the general idea of the maamar is connected to internalizing the level of
Yechida, the Alter Rebbe brings out how even in the actual memorization of
Mishnayos, there can be the aspect of atonement from sins, as in the case of
Mishnayos Kodashim.
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%y 'h‘__(;m\g-ﬁ im I’?}J‘!) 33 (To see the explanation on the first

DIpn T 1an" oo part of the verse “mpn maw nbn

v mAm e e n7Tm-Before someone aged, you

:112'1 WID . DL),]-"-!-IW should stand up and honor,” see the

XNy nnna maamar entitled mMxN MR MINY
(2"MKN (am)).

This concludes the actual maamar, as written in Parshas Kedoshim (and
intended to be memorized).

The following is the continuation of the maamar, as brought in Likutei
Torah on Shir Hashirim (7d):

The verse (Vayikra 19:32) says: “nx17 11 115 DTN DIpn 12w 1810
/11K qoxn- Before someone aged, you should stand up, and you
should honor the face of a 1p1-Torah scholar - and you should fear your
Lord, for I am Hashem.”

The Alter Rebbe will interpret the verse non-literally to be referring to
Hashem Himself, saying that Hashem has both aspects of being “aged with
white hairs” and “a young Torah scholar with black hairs.” This is because
the Halachos (Torah laws) of how to keep the Positive Mitzvos are like
Hashem’s “white hairs” and the Halachos of how to keep the Negative
Mitzvos are like Hashem’s “black hairs.”

When the verse says to stand up and honor someone aged with white hair
and a young Torah scholar with black hairs, it is also hinting to the idea
that we need to respect Hashem, who is both “Ancient” and a “Torah
scholar,” by following all of the Halachos of what He wants us to do and
what He wants us to refrain from doing.

MY IR AT "MW" The meaning of someone “aged” is
Ty oL (0,1 DR)  Cone who has white hair,” as it is
FIWJJ‘? :m'? PR PRYY PRY 1101 \{_vrll’ltten, (Daniel 7:9_) “As I looked on,
. _ rones were set in place, and the

MY MW WY M M Ancient of Days took His seat. His
:NpP3  garment was like white snow, and the

hair of His head was like clean, white

(Trmrwn T mRy)
[[:72°K) "X Ty 0o XY - MK SV XD DY X))
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wool.” We see that being ‘Ancient’ is
expressed in having white hair.

N3 D07 NIWWOW These ‘hairs’ of the head that are
Nia7 Niav1a |m b ‘white’ are referring to the many

Mipy nivnay rﬂqlachos (Torah laws) of the Positive
T itzvos.

Each hair contains one particular, minute expression of life from the head.
So too, every Halacha in the Torah is one limited aspect of the mitzvah.

“White” represents kindness and revelation, just like something white
reflects the most amount of light, compared to other colors. The 248
Positive Mitzvos reveal Hashem into our neshamah and body in an open r
manner. Therefore, the laws of these Positive Mitzvos are referred to as
“white hairs.” The verse uses the expression “mipn 2w »1on-before
someone aged [with white hair] you should stand up,” to show that we
must take action and go out of our way. Thus, we can understand that this
is a reference to the 248 Positive Mitzvos, for which we are obligated to
“stand up” and take action. This is represented by ‘standing up’ for
Hashem’s “white hairs.” We must take action on the specific Halachos
(hairs) of the Positive (white) Mitzvos.

moamT L"pr NB nTM" And, when the verse says, “And you
0Ynon 113-\13;11‘7" :N2Y should honor the face of a “IpI-
b .'mmm' "NWD m'ﬁl:nﬁ Torah scholar,” this means even a
Co EmEs r s em et 7 Torah scholar who is young and has
MR T LRT WIMDT plack hair. This is referred to in verse
".7I0  (Shir Hashirim 5:11) “His ‘head’ is
pure gold, @¥9n%n 1nixp-His locks
hang down, they are black like a
raven,” as our Sages say that the
meaning of ‘11’ is “one who has
acquired [Torah] wisdom” even if he
is young and has black hair, we must

still honor him.

WWHNN WM NPT TN This represents the Halachos that
M3 mpyn-NY niyna  were drawn down and expressed
t * " [from Hashem’s Essential Will and
Wisdom] into the 365 Negative
Mitzvos.
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“Black” refers to concealment, like darkness, which is called “black.” This
represents the Mitzvos of not sinning against Hashem. Negative Mitzvos
remove the concealment on Hashem’s Presence. Through keeping away
from sin, we reach a level of Hashem which is higher than the revelation
through Positive ‘action’ Mitzvos, like Tefilin, etc.

The verse uses the expression “JpI 19 N7 TM-You should honor the face
of a Torah scholar.” It doesn’t say to “stand up” and do something; it says
to show respect and honor. By respecting the Torah scholar's will and not
contradicting his instructions, one respects and honors him. When we hold
ourselves back from doing things that Hashem doesn’t want, this is truly
honoring and respecting Hashem. This is represented by ‘honoring’
Hashem’s ‘black hairs’ - the Halachos of the Negative Mitzvos that teach
us what not to do.

,"J775KR NNIN" The verse continues, “And you should
fear Hashem.”

If the Torah just said to honor all of His laws of Positive and Negative
Mitzvos (‘white’ and ‘black’ ‘hairs’), then what is the verse adding by
saying that we have to fear Hashem?

niyn M DMDI0 M2AT 1MT  This means to also keep all of the
DMME” 59" Kn) pa77 instructions of the Sages and the
iy i e OEVEN  Mitzvos  enacted by the
<R TR DIN0 Rabbis.® As our sages said, “The
words of the Sages have a severity
even over the original words of the
Torah.”

This is because they bring out an even deeper commitment to Hashem, by
giving the person the ability to go beyond the Torah’s minimum
requirements for serving Hashed. This added level of serving Hashem is
called “And you should fear Hashem.”

- "M AR" The verse concludes: “for I am
Hashem.”

The deeper meaning behind this is that we need to show respect to the
Positive Mitzvos, the Negative Mitzvos, and even words of the Sages,

% 1-Eiruvin; 2-Netilas Yadayim; 3-Lighting Shabbos Candles; 4-Lighting the
Menora; 5-Reading the Megilla; 6-Reciting Hallel; 7-Reciting Brachos



LESSONS IN LIKUTAY TORAH

KT because they are all totally united
~ with Hashem, and honoring them is the
way in which we can literally honor

Hashem Himself.

For this reason, we need to engrave the Torah in our minds; since then, our
minds will also become united with Hashem.

Summary of the Maamar
Q1.  What is the meaning of saying that we need to respect a 1p1?
Al.  Itmeans a Torah scholar who “acquired” Torah knowledge.
Q2. What, specifically, does it mean to “acquire” the Torah?

A2.  Itmeans to fully grasp and memorize Torah knowledge, to
the point that one can remember it immediately.

Q3.  Why is it so special to memorize the Torah's knowledge?

A3. Because, since the Torah is completely united with Hashem,
when one engraves the Torah into his mind and heart, he is also
engraving the unity with Hashem (that the Torah contains) into
himself constantly, even when he is not actually learning.

Q4.  Why is it so important that every Jew memorize all of the
613 Mitzvos of the Torah with all of their details?

A4.  Because the 613 Mitzvos of the Torah correspond to the 613
aspects of our Divine soul. In order to constantly connect every part
of our soul to Hashem, we need to engrave in our soul’s memory,
the details of the corresponding Mitzvah of the Torah. Then, we can
connect that aspect of our soul to Hashem, through Torah.

Q5. What should we do if we cannot memorize all of the
Mitzvos of the Torah with all of their details?

A5.  We should try to memorize the entire Chumash, since all of
the Mitzvos and all of their details are hidden in the words and
letters of the Chumash. We should, therefore, try to memorize the
Order of Mishnayos of Kodashim, since it has a special connection
to the faculty of memory and atones for sins.
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Lessons in the Service of Hashem from the Maamar

We should show respect to those who have committed to
memory a considerable amount of Torah knowledge, since
the Torah connects them to Hashem in a way that stays with
them.

Every Jew is required to learn all of the Mitzvos of the
Torah. If Hashem asks something of us, we must be capable
of doing this. The Rebbe instituted the daily learning of
Rambam in order to facilitate this goal, that every single Jew
should be able to learn all of the Mitzvos of the Torah on his
level. When we learn all of the Mitzvos of the Torah and we
remember what we learn, we are connecting all of the 613
aspects of our soul to Hashem, to be constantly connected
to Him. In order for the constant connection to really
happen, we need to work on ourselves to not only learn, but
to remember what we learn about all of the 613 Mitzvos and
how they are fulfilled. (If we learn Rambam every day, then
we need to pay attention, understand, and remember what
we are learning.)

In the Sicha of Achron Shel Pesach 5744, where the Rebbe
introduced the study of Rambam, he quoted this maamar to
show that every time we learn and memorize anything in
the Torah, it is an entirely different category of Torah study
than simply learning something a few times, since the effect
on us is totally different. For this reason, the Rebbe often
encouraged us to memorize Mishnayos, Tanya, and this
maamar of [p1 218 N7 in Likutay Torah, along with other
areas of Torah study to memorize.
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Likutay Torah English translation project:

The original text of the maamarim with MTI21 and punctuation is
presented side by side with a phrase-by-phrase translation and
explanation. The translation of the text is in bold whereas the
commentary is in regular font. The explanations of general concepts
that are not directly relevant to understanding the flow of the maamar
are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in
the original Likutay Torah have been moved to the Hebrew footnotes
and left untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the
Likutay Torah in the original. By learning the words, structure, and
concepts of the maamarim, eventually they should be able to learn it by
themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright
by the Kehot Publication Society, a division of Merkos L’inyonei
Chinuch Inc., and are reprinted here with special permission. To
purchase the original visit www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the
maamarim, the administrator of the P17 771 VP project for
helping with the M7l and punctuation, to see any Maamar from

Torah Or/Likutay Torah with MTP1 go to his website
www.ChassidutBehirah.com, to R’ Baruch Katz for creating and
managing the website, and Rabbi Yitzchok Miller for editing.



http://www.chassidutbehirah.com/
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Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z'"L
Victor Sasson-Victor Chayim Ben Saul Z"'L
Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z”L
Andrea Szerer-Leah Bat Chayim HaCohen Z"'L
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Every maamar from the entire Torah Or/Likutei Torah with nekudos and
punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this project
making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to
www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com



http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

